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I would like, first of all, to thank you for the honour you have accorded me in inviting me to present Benedict XVI’s Encyclical Caritas in veritate in your country. Belgium has been one of the countries in which the Catholic movement has been the most strongly engaged in remedying the human sufferings caused by industrialisation and in building new forms of life more worthy of man. The Encyclical Rerum novarum likewise, with which we habitually begin the history of Christian social teaching, was born in large measure of the concerns arising, at the period, from the experiences of lively solidarity conducted in your country and of reflection on these experiences.
What is Love?

The Encyclical we are considering has as its title: Caritas in veritate, Love in the Truth. Let us pause for a moment to reflect on this title which anticipates, in a sense, the entire content of the Encyclical. It concerns the essence of love. What is love? How many different things have passed and pass every day under the heading of “love”! Sigmund Freud has taught us that all human feelings are ambiguous, even the purest of them; and Oscar Wilde, in The Ballad of Reading Gaol, has written that “each man kills the thing he loves.” Is the murderer’s love love? Is it the love of the other that is murdered or is it the love of oneself and of the image one has constructed of the other, to such a point as not to tolerate the failure of the illusion one had made of him? There is true love and false love, and there is no true love without truth. True love knows the truth of the other, the authentic vocation of the other and commits one’s own life in order that this vocation may be realised. It is no part of love to be complicit in the illusions the other entertains about himself, it is no part of love to pretend to believe in an image of the other that does not correspond to the truth. The dominant mentality of our times often requires a love without truth, a complicity useful for avoiding conflicts.

But can a father asked by a son: “Give me money to buy drugs,” simply reply: “Here is the money, go and drug yourself”? Would true love not be rather that of the father who refuses to cooperate with his son’s self-destruction and who tries, instead, to press him to take care of himself and live? There is no true love without an ability to say no. True love says yes when it is yes and no when it is no.

In his introduction, Benedict XVI tells us that his lesson will be a lesson on true love in the framework of social and economic relations, on true love in contemporary history which is unfolding today before our eyes, on love for the common good of nations and of all humanity. I have said that contemporary history is unfolding before our eyes. It would be appropriate to add that this history which is unfolding before our eyes is at the same time the work of our hands. We are not simply spectators but actors in this history and responsible for the good and the evil that happen in it. Too often we think that the world’s misfortunes are always and only the responsibility of others. On the contrary, we too are responsible by our actions and by our omissions, by what we do and by what we refuse to do. We are history. And so there is no isolated salvation for each one of us that is not also salvation for others, that does not equally contain within itself the effort to construct the salvation and advantage of others.
Technology in the Service of Humanity

The first chapter of the Encyclical is devoted to the message of Paul VI’s Populorum progressio. Let us try to evoke afresh the climate of hope and expectation within which Paul VI wrote his Populorum progressio. Those were the years in the course of which humanity became aware for the first time of the extraordinary development of modern science and technology. At the same time, an awareness also developed of the situation of degradation and despair in which the greater part of humanity was living: condemned to underdevelopment, hunger, sickness and early death. It was of course true that vast continents had always lived in these conditions and Europe too had only recently emerged from them. Previously, however, these conditions had been seen as an inevitable necessity inviting resignation. Now, in contrast, we disposed of the technical means to feed all the hungry of the earth. We could do it and yet we did not do it. It is there that a moral responsibility arose. The social question had become worldwide. Those who believed in the power of technology expected (and expect) technology to solve all the problems and had a tendency to consider the problem of development too as an eminently technical problem. 
Someone has called the twentieth century the century of technology: some have made a divinity of it, others a sort of monster that destroys and consumes all values. The Church’s judgment has always been different. Technology is an instrument at the service of man. If technology comes to dominate and consumes the world of values, it is because philosophy and theology have committed suicide and in the vacuum created technology has inherited their functions without being, however, capable of exercising them. In this spirit Paul VI tells us that the problem of hunger is not principally a technological problem but a moral problem. Technology can do everything but does not know what ought to be done. It is the human heart that must tell technology what has to be done. That is why Paul VI says that the Church has not technological solutions to propose but that she is an “expert in humanity”, she speaks from the human heart to the human heart. A renewed heart will use all things differently and will renew all things.

The Economy Needs Truth 

In 1989, over twenty years ago, communism collapsed, the gigantic ideological system which claimed to have solved the human problem through its understanding of society. Decisive in its fall was the great witness of faith and culture of the Polish nation inspired and guided by John Paul II and the Catholic Church. Nevertheless there were many who considered that communism did not give way before the unarmed challenge of the witnesses of truth but rather before the overwhelming strength of the capitalist system. In the years since we have seen a development more cultural than social in which the answer to every question seems to be: the market, ever more the market. The current enormous crisis has awoken us all from this infatuation and today we face the failure of this model too. What are the deeper reasons that have precipitated this crisis? I believe that the most truthful answer is: a lack of truth. The economy needs truth just as morality needs truth. We have instead created a virtual economy ever further and further away from the real economy.
In the virtual economy pennies - money – are like rabbits: they multiply at a vertiginous rate. Ever more sophisticated financial products whose real content is less and less transparent are exchanged at ever increasing prices until somebody asks the question: “But, this or that security, how much is it really worth?” Pennies are not rabbits. To produce more pennies, to produce profits, they have to be lent to a businessman who uses them to take on workers, to buy equipment and raw materials, to produce goods and services and then to succeed in selling these goods and services at a price higher than the production costs. Finance ought to be at the service of business and the real economy. When this truth is forgotten the economy becomes like a stella nova that shines dramatically for a certain time and then blows out.
At present we are all trying to restart the economy and it even seems that, in a way, we are succeeding. It seems to me, nevertheless, that we are trying to restart the old model that has failed. The Encyclical invites us to ask ourselves the following question: Is another model possible? 

Praise of the Regulated Market

Before answering this question let us clarify a possible misunderstanding. The Encyclical is not against the market. In fact it praises the market as a valuable form of human freedom. At the centre of the market economy there is in fact the meeting of two free wills, each with some asset at its disposal, and their interaction. The market however resembles animal instincts (Milton Friedman has spoken of the animal spirits of capitalism); they are positive in themselves but negative per accidens. In fact they can escape the control of reason and be prey to vices, to violence or to sloth. Likewise the energies unleashed by the market can turn against humanity and it is the task of politics to contain these energies. The market needs to be contained (in the double sense of limited and supported) by strong ethical, cultural, political and religious institutions. 

Every society, besides, lives through exchange of equivalents (the market) but also through disinterested exchange. It is a mistake to contrast disinterestedness with the market and not only because every human society has need of both. A business is not only a company with assets but equally a community of persons who cannot be linked solely by fear and the lure of profit. The more the authenticity and solidarity of human relationships are created in business, the more business will be also economically successful and flexible in adapting to the changing requirements of competition. This opens up once again the discussion on worker participation in management and responsibility for the business. The new model that we need is not a model without the market, much less a model against the market. It is about a model capable of integrating the market in a larger perspective of building a human community. 
A Different Model for Emerging from the Crisis

Let us return to the question that we provisionally left aside. Is a different model from the one that so dramatically led to a crisis possible? In the old model the driving force for development was the overconsumption of the rich countries (especially the U.S.A.) which was being financed by the poor countries who were lending the rich countries the money to continue consuming beyond their means. The poor countries too ultimately derived some advantages from the system in producing the merchandises the rich countries would be buying in their overconsumption. Development was however distorted and unequal and it led to new inequalities. We are used, for example, to talking with admiration about the development of China, but there are probably two Chinas, a country of some hundreds of millions of inhabitants that has come very close to western levels of production and consumption and another China with perhaps a billion inhabitants which has remained totally excluded from this development. Is it possible that the new development could have as its driving force investment in the poor countries in order to improve their living conditions and release their potentials? The poor countries ought to be encouraged to invest their reserves in their own development and the great flows of international capital ought to be channelled to the same purpose. 
Would the developed countries also benefit? But of course: the poor countries would buy from the rich countries the goods and services for better living.

Such a project necessitates a different system of global finance which includes, as we have already seen, two points: to bring finance back to the service of the real economy and to direct the great flows of money, as a matter of priority, towards the development of the poor countries. A coordination of the world economy is necessary. The Encyclical places no confidence in a world super-state but seems convinced of the fact that we have need of new and more comprehensive organs of global governance as well as an improvement in the functioning of the existing organs. Globalization has released extraordinary energies for economic development but has weakened our ability to control and direct them. Capital resources move freely, sometimes abandoning countries in which they are subject to more restrictive regulation for the protection of workers or the environment or the public in general. We need to globalise as well our systems regulating finance and protecting workers’ rights, the right to health, the environment, etc.
It might be possible to emerge from the crisis in some different way but to do this we need new people, people renewed in spirit, people renewed by the Spirit. The problems that face us are not technical but above all ethical. They are political problems. It is in fact politics that negotiates between ethics and technology. It is politics that defines the rules of the market (which is not, let us remember, an absence of rules, but a rule). In politics too we need new people, renewed by the Spirit, and not individual personalities but a collective assumption of responsibilities on the part of our peoples.
We need to rediscover the taste of a true love. For who, after all, in life, could be satisfied with a false love?
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